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CHAPTER SEVENTY TWO

LAVANOPANISHAT (15)
THE MIND-LIAR

afasara

Vasishta spoke
UTAETT FHTEATY ATAYTOGH! JU: YA HA TIT: Yegarfafd fafead: 1 (121.08)
JUTIEIAIT JET Td 3eh: H deq: AT gedleedeedl dldaaregar f&a:| (121.09)
Scdd THATadT FAgdl HAGTAA IHcHAT AACAR] T HAl AIcTAH| (121.10)

In the morning, he entered the court and questioned me.

He said that he was surprised that the dream events were real. I told him the truth about everything, and
the doubt in his heart cleared up like the cloud blown away by the wind. Raaghava, this is how the
great Avidyaa with her deluding power makes the unreal look real and real as the unreal.

AT

Rama spoke
HYHT dG TETATT: TAcdANd: HAGR FAUIsAT F F Iralfa ddr&| (121.11)

Hey Brahman, tell me how the dream (experienced by the king) became a reality.
Still I am confused and still not able to clearly grasp the meaning thereof.

afastard
Vasishta spoke

(Extremely contradictory situations are possible in the Avidyaa state. After all, the mind has fo accept it as real; that is all!)

FIATSTIIIT I TEd 8¢y YedT T8 FaaaafAaiey|

I Adcagia Agseanarad: R Meucaamfa g: 8a anfden|
IGITT Hafd T TIFIOT JAT 319<d Ficdiefa Taeaitaa AT |
geud gy gafd @ suladad srae goarafa aefaseafaad) (121.15)

All this is possible in the Avidyaa state, Raaghava!

Cloth-ness also can be seen in pots in a dream or illusory states.

Distant thing appears closer like the mountain seen inside the mirror.

A long span of time appears short when the night passes in a good sleep.

Even impossible things happen in the dream like one’s own death.

Unreal appears as real like floating in the sky in the dream-states.

What appears stable appears moving, as when we spin, the land around us rotates.

That which does not move, moves, in the mind confused by intoxication.

VAASANAA MANIFESTS AS ANY FIELD OF EXPERIENCE

AT o Ol IAT AT hel TAAGHACATY o dGed o aregddl (121.16)
The mind that is goaded by the Vaasanaa will have the experience of whatever it thinks is there, though it

is not there; nor is it (the experience) unreal.
(Any perceived is real for the mind which believes in the basic reality of the perceived.)

Je&arHgfearsfaar cagcanfeal #ur adarfeAcadr sHEAHdAedT| (121.17)

Whenever the Avidyaa rises with the ego-centered perception phenomenon which is meaningless
(through the absence of analytical reasoning in the intellect/the highly evolved state of the intellect),

from then onwards the endless delusion-state rises without beginning, middle or end (as the realness of the
world). (Absence of reasoning capacity is synonymous with the Avidyaa-state.)

gfasrgaeea gat fauRada &1or: deucasrafa deusr safa &1or:| (121.18)

Because of the realness seen in the ‘appearance of the perceived phenomenon’, any experience can occur in
a contradictory way also. A moment can be experienced as a ‘Kalpa’, and a ‘Kalpa’ can be experienced in a
moment.
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faudeaafaseq: uacacAaAss, Il RFedAe! adarard: aad| (121.19)

The deluded ‘mind-animal’ (that has no reasoning power) will believe itself to be a goat (if the intellect is not
functioning properly); and getting influenced by the Vaasanaas (as the goat), the goat (the mind-animal which believes

itself to be a goat) fears the lion-ness itself (because of its belief in the goat-identity), (even if it is actually a lion).
(Brahman the lion-state believes itself to be a goat-state (Jeeva) because of the Vaasanaas; and fears the Brahman-state itself
as some emptiness that is to be avoided; or a divinity that is to be feared.)

RvasAeiaAERedeT: ¥ §d Rafudiaweautedd:| (121.20)

All these terms like ‘Avidyaa’, ‘Moha’, and the ‘Ahamtaa’ which push one into the ‘extremely harmful
delusion-state’ are equal in meaning, since they all yield the fruit of making the Chitta experience the
contradictory things (because of the absence of Vichaara).

BIhATIIIANATHATIRIT: Fad: HAgied ASRHAT TII@RT: WEAH| (121.21)

The Vaasanaa dominates the mind, and the happenings in the world become realities through the exchange
of thoughts with each other (a combined effect of all Jeevas interacting with each other),

like stated in the maxim, ‘the crow sat and the palm fruit fell’.
(The crow-sitting is not the actual cause of the fruit falling, but a matter of co-incidence only, as if that slight movement of the

crow'’s feet was necessary for the falling of the fiuit.)
WHY LAVANA SAW THE CHAANDAALA COLONY AS REAL?

g UTeFUeRhUl JTeT: e deddUied IUTAHTd deded Hgragl AANTIHA| (121.22)

The reality or unreality of the experiences of some king named Lavana in the Chaandaala colony belongs

to his mind only.

[The Chaandaala colony was a private mind-experience of some King named Lavana, real only for him.

Each Jeeva’s experience of the perceived belongs to that particular Jeeva only.

Mind is just a function of information-processing that belongs to a Jeeva; and it produces a belief in the reality of any perceived-
scene. If questioned, it will produce more scenes of the perceived and prove the reality of the world more firmly.

Lavana’s life itself is a perceived state of some Vaasanaa-bound Jeeva; and nothing can prevent the mind from creating an
illusion within an illusion, like a mirror reflected inside a mirror, and prove it also as real.]

farmRcaft faedof ar oa:fhar a1 Jar paFIFatafa TRfa [AffEA| (121.23)
Though forgotten, the mind can give a detailed account of an event as occurred, through the sheer talent of

imagination. It can also remember an event that had occurred as not having occurred (and the other way also).
[Whether in memory or not, whether an actual happening or not, any mind can instantly prove an event as occurred or
not-occurred, by its sheer power of conception. Lavana was able to remember his illusion-experience in detail; and believed
also, that it was real. The mind had to just prove it all by producing the same perceived field as Lavana wanted; and it is indeed
not a difficult feat for the mind which is adept in producing any perceived-field for any Vaasanaa.

Lavana’s mind had the subtle wish that the entire Chaandaala experience has to be be proved as real, otherwise he would not
have ventured on this journey of finding the Chaandaala colony. His mind was ready to fulfil his wish, and again another illusion
appeared proving his Chaandaala experience. ]

AT T HPATATEA HhaliATd AT FIH GRAec A UTpeilsTIaGedT | (121.24)

Even an ordinary man who dreams that he has gone out of the town can remember such minute events of
the dream like ‘I have not eaten’, I have eaten’, in his mind.

fecagsragaTd FaeRIsTHTr: YTAHTEITETET Fatad QAhAT JAT| (121.25)

The events that occurred in the village of Chaandaalas also are like that only, like the events of the dream

getting explained in detail (through memory).

[MEMORY:

What is memory?

‘Memories’ are some flashes of thoughts in the mind about some sense perceptions; and an added story-content to make it
personal.

‘Remembrance’ is connected to some random information of events, faces, sorrows, joys, and some data that has been learnt,
and so on.

However, all these events and faces and places that one remembers, are nothing but the emptiness that is coloured as events,
faces and places by the mind-narration.

If the learning has not become your own essence as the ‘you’, then it is also just some emptiness only that is remembered as
some learning; because ‘whatever you really are’ is not remembered as a memory.

Memory is dead matter only; a corpse that you hang on to.

Why? Samsaara- the world is not a solid world but moments that keep slipping away.




The past moment, the past event, the past state of the seer seen and seeing, is already gone and finished off.

What is gone off cannot come back the same way.

The past is just some dead matter that is floating as thoughts in the mind.

Memories help us survive, no doubt; it has its own uses in some learning fields; but that is all.

The photographs (which are like dead bodies) you treasure, the history of many other Jeevas that you cherish; the past events
you hold on to as wealth are indeed worthless; for nothing of the past is there anymore.

‘Past’ is just emptiness that holds on to you like a ghost.

People change, places change, faces change, and relationships also change; nothing stays as it is.

What are you holding on to through memories?

All that is left back as the past is emptiness only. Future which has not happened is also emptiness only. Present is already gone
before you catch it also.

Jeevas hang on to the life holding on to these dead images of the past.

Lavana also was hanging on to the life of the Chaandaala which never happened actually; but was seen only in his mind.
Already he was feeling attached to the people of that life and wanted to see them again.

Still under the power of the sorcerer, he went to those regions and found the proof of his Chaandaala life, like you travel
again in a dream-world and prove your dream-experiences as real. He was also hanging on to the dead images of the
memories and went through a dead world and felt happy. Such is the power of Maayaa.]

HYAT AU TE I: TICATIHA: § v Glag oAl faeeaqearaadfd| (121.26)

Or, the delusory dream experience of Lavana was reflected in the minds of the ‘Vindhya Mountain
Chaandaalas’.

[The Chaandaalas are the dream characters of Lavana’s illusion-experience and really existed like Vidooratha’s world people
who belonged to his Vaasanaa-field. These Chaandaalas had the illusion of a king living with them; and the king had the
illusion of living with them. All Jeevas are the dreamers of each other, and each dream-character is the proof of the reality of
the other dream-characters; like each reflection in the mirror is the proof of the existence of other reflections.]

ool gidessEel faesargeaaadid fAesaqehaiagTss&er aidaadafd| (121.27)

Lavana’s perceived-field was reflected in the minds of the ‘Vindhya Mountain Chaandaalas’, or the
events perceived by the ‘Vindhya Mountain Chaandaalas’ were reflected in the mind of the king.

AT TEAT HEA T ATH ATH TUT FaCsiU drafd srell ger: fharfa =i (121.28

Just like the words of many poets become real in the minds of the people; the time, space and action
become true, likewise in a dream.

[The best example of poetry making the unreal as real is found in the devotional literature on Shri Krishna.

Though Krishna was a child of eight years when he left Gokula to rejoin his real parents, the poetry has made people believe
in the amorous sports of Gopis (cowherd women) and Krishna, which have indeed tainted the greatness of the MahaaYogin
Krishna, who was a realized Sage and a noble Raajarshi, no less in knowledge than King Janaka.]

SAETITAEAETT: TR Ufddad:, Tar auerdTar aear ddeared| (121.29)
All the events of the world are (felt) real when perceived only (like a dream-experience is felt real at the time of

the dream only). The ‘reality of all the perceived objects’ is not there apart from one’s own understanding
of the experience (as the duration of time, the particular place, the joy or sorrow etc).

TdeART afa el STeagarfa: saacasfasarar avdar awdeam| (121.30)

The ‘perceived world with its past, present and future’ (as memory, experience, and expectation), looks as if

separate from the perceiving mind (entity), like the wave from the water-collection, or the tree from its seed.
(Essence of the seed alone is the tree; the essence of water alone is the wave; and the essence of the mind alone is the ‘perceived
world’ for anyone.)

dET: HeadAded I o HedAbielid YT Gcdca & dfaaiaiaaia=aa#| (121.31)

The reality or non-reality of the world stays as if real, and as if not real.

What gets experienced is understood as real, and what is not experienced is understood as not-real.
[There rises no question of whether this is real or that is real. Lavana experienced a Chaandaala-life through a sorcery-trick.
That was real for him, and not to any other person in the court. The magic-effect had extended to Vindhyaa Mountain also,

along with Lavana; like a ghost-believer carries his ghost also to wherever he goes.]

AVIDYAA IS NON-EXISTENT IN AATMAN

[Avidyaa is also a concept connected to the perceived only.

The Chaandaala-life was as unreal as the oil in the sand. For a man who is blind to the existence of the gold, bracelet alone is
real; so it was for Lavana. If he was a Knower, he would have dismissed the entire experience of Chaandaala as a worthless
dream-experience and would have continued his duties as before; but he had developed a Vaasanaa for seeing the Chaandaala-
colony in person; and his Vaasanaa was fulfilled accordingly. It was a travel from one dream-world to another; both being the
branched-out states of delusion only, in the mind of Lavana.]




arfaan faaa fhfRdenfe Reariag, so<1: fth dedleaacue TargHaT a4 (121.32)

‘Avidyaa’ is not there at all, like the oil in the sand.

Will gold be anything else other than the gold even as a bracelet?

THE ‘CONSCIOUS PERCEIVER’ AND THE ‘INERT THAT IS PERCEIVED’

(Can a conscious thing perceive an inert thing, since both are completely difterent?
Vasishta explains how every object is a state of Chit only, and is not inert in any manner.)

ITITATCHTTIET o=l ATqud,

Avidyaa is not found to be connected to the ‘principle of Aatman’.
(Aatman, the Brahman-state in essence Is a state of ‘pure knowledge or awareness’; and Avidyaa cannot exist there,
like the darkness can never be there in the sun.)

HIeY: FeAEA T I: ¥He: FGHfAa:| (121.33)

A relation between two things can be found, if and only there is some ‘common essence’ between them
both; it is a matter of common experience.

(If something has to know some other thing, both should have some ‘common essence’ that connects them; otherwise
perception is not possible.)

[Perception-process is made up of the perceiver, perceived and perceiving - Drashtaa, Drshyam and Darshanam.

We observe that a conscious part is able to perceive the inert objects including the body, the medium of perception.
How two contradictory things can mix with each other to produce the perception?]

SIPEICEFIIl T: FATAAN: A IIIFHATIE dGehedeaATmdA| (121.34)

The lac and the stick are different though they both are capable of fuelling a fire; so they cannot be
experienced by each other; but they are same in essence because of being a vibration of Chit.

(Lac also burns; stick also burns; but still one is a liquid form, another is of a solid form, therefore they cannot produce
each other as an experience; but we cannot doubt that both the objects have one common essence of staying as ‘objects
of knowledge’ for the perceiving Chit-state.)

WATNHAT T4 JAT AAveey: Rdar FAfRUcIed Faeaagrd: | (121.35)

Every object like the stone etc is of the ‘essence of the Supreme Reality’ alone (pure self- awareness state);
they all are related to each other by being part of the awareness, and so are cognized by the awareness.

el RATIHATAAT: TG Gl ATAREdSl AR [y FagaafEd:| (121.36)

Since all the objects of the world are experienced as real by being in the presence of ‘awareness’, they all
shine for each other also (and interact).

d gHafd Haedl fauaAon fOedT:, d WRERddeyTigagdad 7| (121.37)

However, since the objects are different in character, their relation is temporary only.

Since they are not related to each other, they do not exist for each other.

(When a Jeeva is aware of the objects, they exist as objects of knowledge for that particular mind only.

When that mind is not aware of them, they do not have the capacity to exist separately independent of the perceiver.
These objects cannot be aware of each other, because they do not have any common essence in them, and exist as various
combinations of elements only, as separate from each other.

Only when a perceiver is present as a mind, the objects exist as the common essence of his perception.)

TEA HEA aEG &TUMEcdhdAd TUARBRIAADADCAGT AIAT| (121.38)

Being a part of awareness, the objects immediately attain oneness by nature, and not otherwise.
CHIT ALONE IS ALL

Reacafafoar wawsuaefa Ia=:,

The ‘conscious entity’ itself rises as the ‘seen phenomenon’ by the mixing of the mind and its conceived

objects. (It is similar to the dream experience, where all the people and objects are made of the mind-material of the dreamer.
Chit alone exists as the perceiver and perceived both.)

[Mind alone exists as the objects of its perception also; this has been explained previously.

A conscious entity is conscious of some particular sense-information only, which are defined as inert objects, to show the
difference between the seer and the seen. Otherwise, there is nothing called conscious and inert existing as two separate things.
Consciousness itself means that you are conscious of some objects. Therefore, consciousness itself is defined as something
which is conscious of something. Therefore, the world of objects is just a part of the conscious process only, and does not exist
separate as some inert absolute world phenomenon.]

oS S AT U Tuad o,




The idea of inertness as oneself, mixes with the objects that are inert, and a ‘thick inert state’ is produced.
(The ‘idiot mind of the ignorant infected by Avidyaa’ sees the inert body as itself, and therefore sees the entire world as made
of inert objects only, and imagines the body as a conscious entity.

How can the ‘object of knowledge’ like the inert body be capable of any conscious perception?

There is only one complete state of ‘being conscious of something’; and this alone is experienced as the ‘I-ness’ and the
‘I-ness’ based world.)

d T Reesaned dasvaicraiagad] (121.39)

If the conscious state (that which knows the other inert objects) had to mix with the inertness (that which is known)
and become one, it cannot happen at all, because both are different from each other.

(There cannot be an inert world that exists independently of the conscious mind. Since, the inert body and the inert object

outside of it are both different like the lac and the stick, they cannot mix with each other and produce a perception-process.)
CONSCIOUS AND INERT CANNOT MIX UP

Rsagt 3 v o dt gfafoa: FaRq, ReagcaiRagrasnfRgeaFAa aga#| (121.40)

In the process of perception, the conscious and inert factors do not mix up ever; since it is only the
awareness-factor that reveals the objects; and such a revelation alone becomes an experience.

(There is no inertness at all, as defined by the ignorant mind. Everything is a part of the conscious process only.
‘Chit-alone’ stays as the perceived objects, as per the Vaasanaa-content of the mind.)

SRUTNTOTAGTAT A &d e,
The objects like the wood and the stone which are different, are not conscious objects (they do not see each
other; for they need a conscious entity to be aware of them).

uerdt & ugrdar uRomeaga@dl (121.41)

They are just objects of knowledge that are ‘some names with meaning’ that are converted into ‘objects’
(Pada+Artha).

[The ‘undivided empty expanse, the potential state of Self-awareness, the Chit, that alone’ exists as Chidaakaasha, the
‘revealing power of Brahman’.

This ‘revealing power’ exists as the ‘mind-expanse’ (Chitta Aakaasha) which draws the dividing lines in the ‘empty expanse’
and calls it the ‘inert Aakaasha’, the element.

The dividing nature is the disturbance it owns as its permanent feature.

Like a child naming different shapes of clay lumps with different names, the divided shapes are variously named by the mind
as trees, animals, stones, sticks, people, etc.

To add ghee to the burning fire of perception, the ‘Avidyaa-filled mind’ imagines likes and dislikes, attachments, hatred, envy,
anger, and wants etc on the shapes drawn on emptiness by the senses.

It calls some as inert, some as conscious, makes its own rules and regulations, and exists as the perception-process of the
‘seer, seen and seeing’ existing as one single unit.]

Sreda wErEae: gy,
Tongue alone can taste that which has taste.

The tongue has the capacity to be aware of (or produce the sensation of) something called ‘taste’ in the objects;

and attains the taintless knowledge (of some taste).

(Though the tongue and the objects that are tasted are different, yet the tongue as a ‘tasting medium’ produces the ‘awareness
of taste’ which becomes the common factor to both (in essence). It is the consciousness alone existing as the consciousness of
taste; and there is nothing but knowledge (Bodha) seen as the world).

R T fafg daey acaaaaa=ar:| (121.42)

‘Oneness’ is alone the relation that connects all; it cannot be in dissimilar objects.

(And this ‘oneness’ is the awareness-state of reality.

However, the term ‘awareness’ or ‘consciousness ‘also does not fit the Reality-state, because it is ‘some indescribable state’
which is something (Tat) that exists as this world or rather, as the ‘seer and the seen oneness’.)

STEAAAEd AlUelic S8 Ad, Tdagergsarieiaoiiad ffdr f&darl (121.43)

Therefore, in the case of the inert and conscious objects, the stone etc are not inert actually; the ‘awareness
factor’ alone shines with limitations, as the solid objects (placed in some time and place measure).

THIATT T GELRAG FIA HHA HETAAAY & WA Ia:
dGIcHAT dcHdey TRAAATTAFIT| (121.44,45)

The ‘seer and the seen’ become ‘one single factor’ and yet create the delusion of difference;
since the stick, stone etc are all completely of the ‘nature of awareness state’ only.




Being of the essence of Chit, the differences and connections are seen in them as conceptions only.
(There is only one single state of awareness shining as Knowledge-essence.
‘That alone ‘appears as if divided as the three-fold factors of seer, seen and the seeing.)

T4 TAUGRIGIAATHG Tdd: a4 Feamadafgie deafder avl (121.45,46)

Everything in all manners is the endless state of Reality alone.

Hey best of students, understand with effort that everything is Reality alone that shines as the world.

[As mentioned in the Upanishad way of explanation of Lavana’s story, Lavana the king’s state (Brahman) alone is always there
as the truth; the Chaandaala-life experience (Jeeva-state) was just a state of delusion created by Maayaa (sorcerer) and a force
of Moha (horse), and the company of Avidyaa the Chaandaala-wife; and so the Chaandaala-state was not real; it was just an
experience of an instant; just a conception; a minuscule quiver in the ‘conscious point called Lavana’.

If the king (Brahman) had not ridden the horse of Moha or Vaasanaa, he would never have had the experience of the Jeeva
(Chaandaala). In fact, Brahman is never in Moha. Avidyaa cannot exist in the Brahman-state at all.

Therefore, Avidyaa is not there at all; and is false. Unreal cannot exist really. Reality alone shines without any taint.

World is non-existent. There is no inert or conscious, or the mind or the body.

Nothing was produced at all. Jagat is not existent at all, except as the ‘absence of true knowledge’.

‘Brahman the Reality state’ is the potential state of all knowledge that can be known.

This ‘nature of reality’ exists as knowledge, ‘Vidyaa’; and the absence of knowledge is Avidyaa.

The ‘absence of knowledge’ is Jagat, which can never exist in the Knowledge-state.

JeevanMukta is always in the Knowledge-state only; and the Avidyaa-world never exists for him.

He sees the Reality only as everything, like seeing the gold alone in all the gold shapes.

Gold-awareness (Brahman-awareness) is Vidyaa; bracelet-awareness (world-awareness) is Avidyaa.

Brahman is the gold-state; there is no bracelet (Jagat) at all, in the gold-state.]

IEAANARA a4 FeTrdHH: qRd Rgdchrl Fa fhad qRaH| (121.46,47)

The ‘world filled with countless delusions’ is just a “wondrous phenomenon of Chit’ for the Knower who
is intent on renouncing the unreal, and nothing fills it for him (in the form of divisions).

HRUATRT 0T fAY: Thegfed Al JAT, T SARGRIUTT T2AT FIieara Rufa:| (121.47,48)

Like the imagined men do not affect the real men in any manner in place or time, so is the world for

a realized man.

[A knower sees the completeness alone as one single whole (Poornam), like the seeing the ocean as ‘one complete whole’ along
with its foam, waves and whirlpools. ‘Ocean’ means all these included as its nature.

Brahman’s nature is to exist as any perceived which has a mind to see it, as a co-partner.

So is the Jagat for the Knower, a state of completeness only that is quiescent and free of all divisions.]

(For the ignorant, the world is real and solid.

Why everything of the world look so real? It is because of the Reality that is blocked by the mind-construes.

Why the bracelet looks so shining and beautiful? It is because of the gold which is its essence.)

Feay f& TolcasrecariesaicT: (48)
SHATICUNCATI HETHIGHAT TUT FChIGHAT &iFd SAR HATEIH| (121.49)

When one sees the differences only, the world with its ego and other delusions get produced.
When the gold is not cognized, the bracelet-delusion occurs.
The bracelet-delusion is actually non-existent in the gold; so also, the differences in places and Creations

are seen as real because there is only the Reality-state that stays as real.

(Gold-vision is blocked by the bracelet-vision; reality is blocked by the sense-perceptions.

Discard the bracelet-idea and see the gold only; discard the sense-perceptions as information only, and see the Reality
that is beyond the sense-screen through the abstract vision.)

TICIAUREITS AT JUFAGT FehlGHRINGHD g TATHAH| (121.50)

When the ‘perceived object along with the perceiving process is ignored (like a mirage)’, Avidyaa
can no more be there as the absolute factor.

When the various divisions of bracelet etc. are not seen, gold alone remains in all its purity.
(Running towards the mirage-river is Avidyaa; ignore the mirage; then there is no mirage-water at all that attracts you.
Avidyaa 1s not there at all. Avidyaa is the stupidity of believing in a mirage-river which is non-existent actually.
Stupidity is co-existent with the belief in the desert-waters.

Heat actually is heat only and no mirage is there in the heat-state.

But why then the mirage is seen as real? Because of stupidity!

When did the mirage get produced? When you see 1t, it is there. It is just the nature of heat to exist as the Mirage-River.
There is no river at all in the heat. The idiocy of running after the mirage-waters is Avidyaa, or Jagat-state.

Jagat is not in the Knower who knows only the heat. He knows that there is no reality in the Jagat.)




SdFcaed FIEdCa T eTIcTd,

Because of this oneness of understanding alone (where everything exists as the state of awareness only without
divisions) the Creation exists, and that alone makes it look unreal (or rather, the ‘unreal Vishva’ paves the
way to the ‘Real’).

(Actually the entire perception-state that exists as countless Brahmaandas teeming with Jeevas is actually the ‘Sat’ alone.
Because of that ‘Sat’ alone, this Creation also exists as unreal.

The ‘unreal’ looks ‘real’ because the real is supporting it as its essence.

When a person is disguised wearing some costume, the costume gets its realness because of the person wearing it.)

Q1 Feataer Rar gearafda Feadr| (121.51)

The army which contains a variety of shapes, as made from clay, is just clay alone, and is filled with clay
alone, when understood as clay (with the divisions proved meaningless).

STedeh aRSINTE ETdieh AMeTAT>TehT FeATTRD HFHTTS sIeleh ASTareHa: | (121.52)

Water alone is all the various forms of waves and whirlpools.

Wood alone is al the shapes of all the sculptures (made of wood).

Clay alone is all the objects made of clay like pots and cups.

Brahman alone is all the three worlds, conceived by the mind-factor.
(There are no divisions at all actually except as imagined by the mind.)

HIeY TRICEIAT ALY ggfe TgY: apadaeaiatold afde ua (121.53)

The ‘Seer’ (essence of understanding) is the connecting principle between the ‘seen’ and ‘seeing’.
When the ‘Seer’ exists without (division of) the seen and the seeing, that is the Supreme state.

BE THAT ONLY
[The biggest obstacle that stands between a Mumukshu and the Moksha is the state of Mumukshu itself.
The Vaasanaa for the attainment of Moksha is so intense that Moksha itself is kept away as a goal that never can be attained
ever.
The Vaasanaa is already there in you for Moksha, since you are still pursuing the study of this great text with high
determination. Now drop the idea of Moksha that is waiting for you, and stay as if you have attained Moksha already.
Feel great about being the Brahman-state and understand that there is no Moksha or Bandha as such except as imagined by the
mind which is not actually existent.
Listen to Vasishta’s words to Rama; and know that you are already realized.
Do not stumble and falter like Lavana who woke up and still was wondering as to whether he was a Chaandaala or a king; you
will never ‘know’ the state of Moksha, because you are already that.]
(The ego that you identify with as Rama, as the son of so and so, brother of so and so; all these are just ideas embedded in
the mind like stars in the empty expanse of the sky.
You, the name and form conception of some mind factor which exists nowhere - (search for this mind; it vanishes without a trace)
- Is also made of that reality alone.
You are the Reality-state and not the mind-conceived ego. If you stay as that state and see the world, the Jagat is seen only
as the oneness of all; and all the divisions vanish off forever, never to return.)

SRR T oY ALY T=AddT aY: ARSI oA Jehdl HT FaT| (121.54)

When the mind jumps from one object to another (riding the sense-horses), there is an in-between state of the
mind which does not cognize any inert object (as outside or inside). Remain as that state always!
(It is just the pure awareness state, which is ready to burst into an object-perception, where you do not perceive anything.)

IFATAATAGET Jd FU HATAS A drels T dedAdT Ha Fder| (121.55)

That ancient state of yours (as the beginningless Reality) (the witness state) which is not in the waking, dream or
deep-sleep states, which is neither conscious nor inert, remain as that state always!

STedl aeificadl R g6d & ad HaJedl arydr sJeuvdeadr #a Fdarl (121.56)
If the rock was not inert but conscious, what a quiescent state it would be in; imagine that; that is the

state of Reality, like the innermost quietness of a conscious rock.

Remain as that always whether engaged in the worldly affairs or not.

(The actions of the world like the jumping waves, flow over the rock, without affecting it in any manner.
Waves or no wave, rock is the same always.

A Knower is not affected by any work he is engaged in. Work and no-work have no difference for him.)

EATATCh>aAdE Algid o Taefigd 37aJel arYdr &fey: FarATeds IUrgE#H| (121.57)
Nothing whatsoever of whomsoever rises or dissolves here.
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Whether engaged in the worldly affairs or not, remain in the state of the Self happily.

AfFasaia @t g ¢ FRcraRcgararafas faess degiay AT ad| (121.58)

The “Self state of Reality’ which appears embodied (Pumaan), does not desire or hate anything anytime.

Remain as the Self (Reality state of witness) without anxieties. Do not get identified with the bodily actions.
(Be the ‘sun of awareness’ which lights up the actions, without itself doing anything.)

HiasIeIHGIFIRATAfAd Fur Raqfay 71 fag qur dcaresdr ad:1 (121.59)

Like being engaged in the actions of a city which has to be built in a future (as just some vagueness in the
mind), keep unattached to the thoughts of the world, by remaining established in the truth of the self.

JAT AR JAT H1E JAMTeT: dda Uy R g Jereaan| (121.60)

A ‘man who stays in another city’, ‘a stick or stone on the road-side’ does not engage your attention.
Treat the thoughts regarding the worldly affairs the same way, and ignore the mind.

Remain in the Self-state without the mind itself.

(Just pass through them like wading through an ‘Imagined river made of emptiness’.)

TAT TG AT IUFAEITTETYT TACHAIANRT A1 I WATCATS deda:| (121.61)

There is no water in the stone. There is no fire in the water. There is also no mind in the Self-essence.
How can it be there in the Supreme Self, which is your self-essence?

VEIATT o fchiodd Iicshdd Fdiad pd Hafd dedfd Fear Rariden Hddql (121.62)

Whatever is seen by the mind (as the world, actions, objects, and people), or whatever is done by the mind
(as actions of the senses) is not actually a real occurrence. (7t is just a state of conception within the mind.)
‘Mind is not at all there’; with this ascertainment, transcend the mind.

HAATAHATET TTRAEAGIAd T HEAlee Foleodigdad| (121.63)

If you are going to follow the mind which is completely identified with the inert stinking body, then
why do you not follow the ways of a Chaandaala who lives at the outskirts of a city?

(An 1gnorant man who pampers the body as his real identity is no less than a flesh-consuming Chaandaala.)
feRERAATE T caANITIAYSehd FIEAARET fe1MSh Ugchedd Pl o15:1 (121.64)

Disregarding and keeping the ‘Mind-Chaandaala’ at a distance always, remain in your ‘true state of
the self” without any apprehension, like an inert body made of clay, by sticking to the conduct prescribed
for a Mumukshu.

e aecda & Hd FdATE dfd a1 Ha [Fagaresear Rremgeufasrd:| (121.65)

The mind is actually non-existent; or you will know it as ‘having been, it is dead now’.
Understand this well, and stay quiet like a man made of stone.

YeTTATEd A R afg@etsf aead: @ fradeaada aeeada weeddl (121.66)

When scrutinized, the mind is not at all found to be there.

You (the Reality state) are actually without a ‘mind phenomenon’ as such.

Then, what for are you wastefully polluting yourself with that meaningless thing?

(Search; find out where this mind is situated. You will find it nowhere; for it is not there at all.)

3 I I JUT FAA PAT: AW YeldgEradl Tegrgeriaeicdd:| (121.67)

Those who are possessed by the non-existing ghost of the mind have lost their reason, and will even see
thunderbolts rising from the moon. (7hat is how stupid the world is!)

R g uRcasa st arsfd FRY 74, da Hraean Fht JoedT WaHATead: | (121.68)

Cast afar the mind, and remain stabilized as whatever you are.
Be free of the idea of the world. Be endowed with the supreme means of realization.

A Asgdcded TTISHARUTT: SATAAROThHbBATIPTATIIEG ATl (121.69)

‘Those who follow the unreal perceptions created by the unreal mind’, waste their time hitting at the
empty void. Fie on those fools!

SAWITTATHAT FLIIHTET T HIURITAT HATHATHT|
GrRAT fIamd & et ATHAAACHA HATAH fhfadl (121.70)
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Dissolving off the mind, stay with the Supreme experience.
Crossing over the worldly-existence, stay as the taintless state.
Even if you analyze for long, there is no taint called the mind is obtained in the taintless Aatman.



